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The image of God means man is the only earthly and unearthly being. Therefore, our
anthropology cannot be defined independent of God, whose image we have never

seen. Theologians and philosophers are not even sure if we are body and soul (dichotomous), or
body, soul, and spirit (tripartite).

Genesis 1:26-27 confronts us with the mystery of our origin. After 47 years of research this
writer was asked if Rabbi Umberto Cassuto’s discovery of Hebraic Meter gives any insight into
the image of God. The conclusion is that the Bible intentionally makes human creation more
complicated and hidden than we realize.

First, Hebraic Meter addresses the question of whether the image of God is dogma or

metaphor. Second, the presence of Hebraic Meter in the text is proof that we have the original
words, and we know exactly when the ancient texts say image. Third, Hebraic Meter has more
to say about the remarkable Tripartite Wikipedia article (last modified in January 7/25) and what
theologians have written about the image of God.

The logic is reversible: if A = B then B = A. If according to Genesis 1:26-27 man was created in
the image of God, then there is something in man which is comparable to God. The Scriptures
go so far as to identify human beings as forms or likenesses of God.

Being Made in the Image of God Means We are gods of the Earth.
“...the case of both parties shall come before the judges [gods]; he whom the judges [gods]
condemn...” (Exo 22:9)

"You are gods, And all of you are sons of the Most High. (Psa. 82:6)

Jesus answered them, "Has it not been written in your Law, 'l said, you are gods'?

35 "If he called them gods, to whom the word of God came (and the Scripture cannot be broken), * do you
say of Him, whom the Father sanctified and sent into the world, "You are blaspheming,' because I said, 'T
am the Son of God '? (John 10:34-36)

For a man ought not to have his head covered, since he is the image and glory of God; (1Co 11:7)

“...men, who have been made in the likeness of God” (James 3:9)

The image of God equates man’s lesser dominion over the Earth as being comparable to God’s
greater dominion over Creation. Angels, who are greater than man, do not have dominion over
heaven or Earth. Speaking of earthly government, Paul writes, “...for it is a minister of God to
you for good” (Rom 13:4), where he references earthly judges who are called gods in Exodus
22:9 above. Also, the very fact that God wrote the Scriptures, indicates that the Word of God is
intended as a permanent and unalterable Divine communication from God to the lesser gods,
namely mankind. Animals don’t read, write, or contemplate either the existence of God or what



He has written in Scripture. Christ implies above that if they don’t believe Scripture is intended
for earthly gods—who are the sons of God—then they are claiming to be mere animals.

Genesis 5:3 states that Seth was born in the image of Adam, which must include agreement with
God’s Word. Other sons and daughters had obviously been born to Adam and Eve in the 130
years after they were expelled from Eden, but only Seth is claimed to have been born in Adam’s
image. After Seth’s birth we read, “...then began men to call upon the name of the LORD (Gen
4:26). Also, Luke 3:38 states that Adam is the son of God. Therefore, the renewal of sonship
after the Fall includes spiritual regeneration confirmed by faith, namely those—who call on the
name of the LORD—as part of God’s image. The animals do not communicate with God.

The Image of God is a Metaphor

God is a Spirit who describes Himself in human physical, cognitive, and emotional terms. A
study of the word image 0?3(tselem, tseh'-lem) beginning in Genesis 1 reveals that image is a
metaphor, an anthropomorphism (similar to terms like the eye of God, the arm of God, the hand
of God, the finger of God, the foot of God, the mouth of God, etc.), which means that the image
of God is not a biblical doctrine. God is a Spirit and He does not have an eye, arm, hand, finger,
foot, image, mouth, etc. No one has seen the face of God except in Jesus Christ, which means we
have no idea of what the image of God even looks like.

Theologians struggle to explain the image of God because it is an abstraction, and not a precise
doctrine such as Law, Gospel, grace, mercy, justification, redemption, etc. A thorough
examination of image and all its Hebrew cognates in the Bible demonstrates that image in
Genesis 1:26-27 is in fact a metaphor. The imprecise Hebrew word “likeness” nni(demuwth,
dem-ooth') immediately follows “image” in the text, further proof that image is a metaphor. A
likeness is not “identical to” or an “exact copy.” Keil-Delitzsch (commentary 1861, now online,
hereafter abbreviated as KD) agrees with 17" Century theologians who concluded that image and
likeness are synonymous (p. 63).

The Hebrew Word for Image Means Shadow

Hebrew scholar Karl Randolph explains that image 09%(tselem, tseh'-lem) has the sense of a
shadow. In other words, Adam is cast in God’s life-giving shadow. KD agrees with Randolph
that image refers to shadow (p.63). The cognates of tselem/image total exactly 40 repetitions in
the Bible and are all arranged in Hebraic Meter. This means we have the entire original set of
words (as Christ said, “the Scriptures cannot be broken”) related to image/shadow. Only key
words are arranged in Hebraic Meter (i.e. multiples of 7s, 10s, and 12s) as first identified by
Rabbi Moshe David Umberto Cassuto (died 1951, Jerusalem). It is interesting to note that even
though Cassuto is much praised in Jewish circles and on Wikipedia, it is not possible to find any
reference to or explanation of his discovery on the Internet.

The following is the complete list of image/shadow and all its cognates in the Bible.

Image/shady/shadow 40 times (4 x 10) in the Bible
In our image.................. Mp%a (Gen 1:26)
In His image................... in7%a  (Gen 1:27)
In the image.........ccco..... 0722 (Gen 1:27)
According to his image.................... in7ed  (Gen 5:3)
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In the image..................... 0782 (Gen 9:6)
In Zalmona (shady)................ T3ho%a  (Num 33:41)
From Zalmona (shady)................. an7sn (Num 33:42)
Their images.................... n7¢  (Num 33:52)
Zalmon (shady)................... 1inoe (Jdg 9:48)
Images................ oy (1Sa 6:5)
And images.................... ¥y (1Sa 6:5)
images.................... m7y (1Sa6:11)
Zalmon (shady)................... 7098 (2Sa 23:28)
And his images................... vy (2Ki11:18)
And his images................... YRy (2Ch 23:17)
And the shadow of death.... 78] (Job 3:5)
And the shadow of death.... n)n%)  (Job 10:21)
The shadow of death..... 7% (Job 10:22)
The shadow of death..... nn72  (Job 12:22)
The shadow of death..... 972 (Job 16:16)
The shadow of death..... njpox  (Job 24:17)
The shadow of death..... nyn?s  (Job 24:17)
And the shadow of death..... N7 (Job 28:3)
The shadow of death..... NP7 (Job 34:22)
The shadow of death..... nyp?s  (Job 38:17)
The shadow of death..... mAys  (Psa 23:4)
In the image........................ 0732 (Psa 39:7)
With the shadow of death...... nyn7%2  (Psa 44:20)
Zalmon (shady).................... 1inbea  (Psa 68:15)
Their image................ ....... an7x  (Psa 73:20)

And the shadow of death...... npY¥)

(Psa 107:10)

And the shadow of death...... npY¥)

(Psa 107:14)

The shadow of death...... np7y  (Isa 9:1)
And the shadow of death...... n12%%)  (Jer 2:6)
To the shadow of death..... n)A7%>  (Jer 13:16)
and the images....................... n78)  (Eze 7:20)
images........c............. n7x  (Eze 16:17)
images........c............. n7x  (Eze 23:14)
The shadow of death....... maYE (Amo 5:8)

Your images......................

02178 (Amo 5:26)

There is more to the above list that would not be seen without Cassuto’s methodology. The
following are examples of Hebraic Meter within the above 40 repetitions which could only be
found with the advent of computer search engines. Let’s call it the Bible’s DNA which is
arranged in multiples and subsets of 7s, 10s, and 12s. The Scriptures cannot be broken.

Images(plural construct) 7 times in the Bible
Their images.................... n7¥  (Num 33:52)

Images.................... hoe (1Sa 6:5)

And images................... oY) (1Sa 6:5)
IMAZeS. ..o, oy (1Sa6:11)

and images.................... n78) (Eze 7:20)
images.................... noy (Eze 16:17)
images.................... oy (Eze 23:14)




Image(cognates in Psalms) 7 times

The shadow of death.....nA%  (Psa 23:4)

In the image........................ o7%a  (Psa 39:7)
With the shadow of death..... nin7¥a  (Psa 44:20)
Zalmon (shady)..................... 7in7¥a  (Psa 68:15)

Their image...................... an7x  (Psa 73:20)

And the shadow of death...... m,@,bgw_ (Psa 107:10)

And the shadow of death...... m,@,bgw_ (Psa 107:14)

The shadow of death 10 times in Job

And the shadow of death.... n)n%%)  (Job 3:5)

......

And the shadow of death.... n1n7%)  (Job 10:21)

The shadow of death..... nyp?x  (Job 10:22)

The shadow of death..... 72 (Job 12:22)

The shadow of death..... nin?¢  (Job 16:16)

The shadow of death..... m@bx (Job 24:17)

The shadow of death..... nn72  (Job 24:17)

And the shadow of death..... nnb¥)  (Job 28:3)

The shadow of death..... m@bx (Job 34:22)

The shadow of death..... n1n7?%  (Job 38:17)

The shadow of death(identical form) 7 times in Job

The shadow of death..... 7% (Job 10:22)

The shadow of death..... nn72  (Job 12:22)

The shadow of death..... nin?¢  (Job 16:16)

The shadow of death..... 7% (Job 24:17)

The shadow of death..... nya?s  (Job 24:17)

The shadow of death..... 7% (Job 34:22)

The shadow of death..... nyp?s  (Job 38:17)

The shadow of death(identical form) 10 times in the Bible

The shadow of death..... nyn?%  (Job 10:22)

The shadow of death..... nyn?%  (Job 12:22)

The shadow of death..... nyn?8  (Job 16:16)

The shadow of death..... nya7%  (Job 24:17)

The shadow of death..... nyn?8  (Job 24:17)

The shadow of death..... m@bx (Job 34:22)

The shadow of death..... np%%  (Job 38:17)

The shadow of death..... mA72%  (Psa 23:4)

The shadow of death..... n)A%%  (Isa 9:1)

The shadow of death..... N7  (Amo 5:8)

Image 17 times(7 singular, 10 plural) in the Bible
In our image............. Mo¥2 (Gen 1:26)
In His image.............. in7¥2 (Gen 1:27)
In the image............... 07%2 (Gen 1:27)
According to his image............... in7e3 (Gen 5:3)
In the image............... 07%2 (Gen 9:6)
In the image............... o782 (Psa 39:7)




Their image.............. oa%x  (Psa 73:20)
Their images............. n7¢  (Num 33:52)
Images.............. % (1Sa 6:5)
And images............. noy)  (1Sa 6:5)
images............. oy (1Sa6:11)
And his images............. vy (2Ki11:18)
And his images............. rp28  (2Ch 23:17)
and the images.............. no3) (Eze 7:20)
images............... n7x  (Eze 16:17)
images............... n7y  (Eze 23:14)
Your images........... 00?8 (Amo 5:26)

The above intricacy of Hebraic Meter in the text further establishes that these 40 cognates are
one unified series of words with the same basic meaning. In addition, the unity of context,
spelling, and meaning is affirmed by numerical order in the text. Not one word is missing.

Notice how both Job’s and then also David’s shadow of death (in Psalm 23) is antithetic to
God’s shadow of life. Image is also used to describe idols made in the image/shadow of

man. Also shady is the name of a person and a mountain—as a person or place which offers
cover. Another Hebrew word for shadow is 93(tsel, tsale), one letter shorter than image 093
(tselem, tseh'-lem) in Genesis 1:26-27. In Psalm 17:8; 36:7; 51:8; and 63:7 we read about the
shadow 93(tsel, tsale) of God’s wings. According to KD it is not possible “to discover a sharp or
well-defined distinction” in the ordinary use of 2%(zsel, tsale) and 0%¥(tselem, tseh'-lem) (p. 63.).

Creation of Man Versus Creation of Animals

The image of God is complicated by the question of “How is man’s creation different from the
creation of animals?” The answer is that God gave man dominion over the Earth and the
animals. Only the creation of man literally states (more than implies) male and female, meaning
that woman also has dominion over the Earth and animals. Also, unlike animals, only woman is
created from man, a mystery beyond male comprehension.

Then God said, "Let Us make man in Our image, according to Our likeness; and let them rule over the fish
of the sea and over the birds of the sky and over the cattle and over all the earth, and over every creeping
thing that creeps on the earth." 2’ And God created man in His own image, in the image of God He created
him; male and female He created them. (Gen. 1:26-27)

For man was not made from woman, but woman from man. Neither was man created for woman, but
woman for man. (1 Cor. 11:8)

All too often the Greek definition of soul (psyche) is imposed on the Hebrew soul ( W9ilnephesh
neh'-fesh,). In his commentary Henry Morris writes 3 pages on the image of God and the soul,
for example, he writes:

“Man’s body would be formed in the same way as the bodies of animals had been formed (Gen.
1:24; 2:27). Similarly, man would have the ‘breath of life,” like animals (Genesis 2:7; 7:22), and
even have the ‘living soul’ like animals (Gen. 1:24; 27). Thus, though man’s structure, both
physical and mental, would be far more complex than that of animals, it would be the same basic
essence; therefore, God proposed to ‘make [Hebrew asah] man in our image.’”



Luther on his part writes 15 pages on the image of God and points out the historic error of
defining the Hebrew soul in terms of Greek philosophy. He states that man has both a physical
and an immortal life (p. 57). Unlike the creation of animals, God’s “Let Us make” means, “there
are three separate Persons in the Godhead” (pp. 57 and 58, also Pieper, Vol. 1, p. 395), or “three
distinct Persons in one Godhead” (p. 59), who collaborate in man’s creation (see also). KD
agrees that the image of God is limited to the Trinity (p. 63) and excludes angels. Roman
Catholics “...follow Augustine, who keeps Aristotle’s classification: that the image of God is the
powers of the soul—memory, the mind or intellect, and will” (p. 60). Three pages later Luther
concludes “Therefore, when we speak about the image, we are speaking about something
unknown (p. 63).”

Luther views the image of God as a spiritual and not a physical image in man. “But now the
Gospel has brought about the restoration of that image” (p. 64). He explains that the restoration
will not be complete until the resurrection (p. 65). He addresses the question of the soul versus
the spirit when he writes, “The first man was made a living soul....but the second man will be
renewed into the life-giving spirit, that is, he will be spiritual man when he reverts to the image
of God” (p. 65). [“So also it is written, ‘The first man, Adam, became a living soul.” The last
Adam became a life-giving spirit’ (1Co 15:45).] Both Morris and Luther observe that animals
were spoken into existence, but God breathed the breath of life into Adam’s nostrils. (p. 85),
which conflicts with Morris’s assessment, that they are “the same basic essence.”

Soul and Spirit, the Same for Different?

A key point is that the 40 plus repetitions of nephesh (soul) in Genesis are translated as psyche
(soul) in the Greek Septuagint and never as spirit. On the other hand, Ecclesiastes 3:21 tells us
that the spirit of man is not the same as the spirit of beasts. “Who knoweth the spirit of man that
goeth upward, and the spirit of the beast that goeth downward to the earth?” Therefore, man’s
spirit is different from the animals and the spirit of man (life force from God) is not the same as
the soul of man.

The Hebrew nephesh (soul) repeats 760 times in the Bible but only 14 (2 x 7) in the Bible
(below) with living (ten of them in Genesis). In their attempt to avoid the problem of both
animals and Adam (Gen. 2:7) being identified as /iving souls—an apparent conflict with the New
Testament—translators write animals are /iving creatures, but Adam is a living soul regardless of
the fact they are identical Hebrew words. Therefore, the image of God cannot include living
souls because animals are not created in the image of God unless the distinction in Ecclesiastes
3:21 is correct. We also know that Christ did not die to forgive animals.

Living soul 14 (2 x 7) times in the Bible
Living soul 12 times in the Torah
Living soul 10 times in Genesis

Every Living soul 7 times in the Torah

a living soul...... 0 w93 (Gen 1:20)
every living soul...... 707 w9392 (Gen 1:21)
a living soul...... 70 U9 (Gen 1:24)
a living soul...... %0 U] (Gen 1:30)

a living soul...... 70 W97 (Gen 2:7)




a living soul...... 0 w1 (Gen 2:19)

every living soul...... 7o w9322 (Gen 9:10)

every living soul...... o wer?d  (Gen 9:12)

every living soul...... 0 wor?d  (Gen 9:15)

every living soul...... Toworha  (Gen 9:16)
and from every living soul...... o0 Wy 29m (Lev 11:10)
a living soul...... o7 w93'79) (Lev 11:46)

preserve alive his soul...... 7 1ol (Eze 18:27)
every living soul...... 70 93772 (Eze 47:9

The above stunning example of Hebraic Meter, with three metered subsets in the series, becomes
a determining factor in proving that man and animals are both /iving souls, and the term is not
related to the image of God. Who told Ezekial, nearly a thousand years after Moses, to add the
seventh every in Ezek. 47:97 The curse of Divine revelation is to learn more than we are willing
to believe.

The Breath of God and the Spirit: The Same or Different?

Often, the challenge in theology is to ask the right question. There is another word in Hebrew
which sounds like soul ( ¥9inephesh) above which means breath, 1nUil(neshamah, nesh-aw-
maw'). Neshamah first appears in Gen. 2:7, “...and breathed into his nostrils the breath of
life.” The enigma is that breath/neshamah also appears with spirit in exactly ten verses in the
Bible. We would call it an anomaly, but it repeats ten times. We would call it Hebrew
Parallelism but four of them cannot be explained as parallelism. This means these are two
separate concepts arranged in Hebraic Meter. Neither Morris, Pieper, KD, Luther, Philo (see
footnote 1) nor any of whom we are aware has an explanation for this distinction . Breath and
spirit are clearly not the same entity. Translations often write blast instead of spirit and even
translate spirit as breath and breath as blast in 2 Sam. 22:16, because the Septuagint did not
know what to do with this verse. They know that English readers will never see it.

Breath / Spirit 10 times in the same verse
All which was the breath, the spirit of life (Gen 7:22)
From the breath, the spirit of His nostrils (2Sa 22:16)
From the breath of God they perish, And the spirit of His nostrils (Job 4:9)
as breath is in me, and the Spirit of God is in my nostrils  (Job 27:3)

But it is the spirit in man, And the breath of the Almighty gives them understanding. (Job 32:8)
The Spirit of God has made me, And the breath of the Almighty gives me life. (Job 33:4)
If His spirit and His breath He should gather to Himself, (Job 34:14)
O LORD, At the spirit, the breath of Thy nostrils (Psa 18:15)
Who gives breath to the people on it, And spirit (Isa42:5)
the spirit before Me grows faint, And the breath [of souls] I have made (Isa 57:16)
%0 ;Y N (Gen 7:22)
OX 719 NpRwIn (2Sa 22:16)
DR {19RY 172X TR NAYIN (Job 4:9)

9832 T8 M 03 0pwl  (Job 27:3)
020 "W NPYI WiiRa X°gm 28 (Job 32:8)

POR TW DAY "Dy DRI (Job 33:4)
NOR? IR INNwI i (Job 34:14)
IR {7 NAYIA T (Psa 18:16)

MY oY OY? THwl 1A (Isa 42:5)

DRy IR niawn Aidy pm B™Y  (Isa 57:16)




Back to Soul and Spirit Being the Same or Different

Solomon’s use of spirit led to the question, “Is there a distinction between soul and spirit?” A
search was made for the phrase “spirit of.” Solomon uses spirit two times as a different concept
than soul in Proverbs.

"But it is a spirit of man, And the breath of the Almighty gives them understanding. (Job 32:8)
The Spirit of God has made me, And the breath of the Almighty gives me life. (Job 33:4)
The spirit of a man can endure his sickness, But a broken spirit who can bear? (Pro 18:14)
The spirit of man is the lamp of the LORD, (Pro 20:27)

Then the spirit of the Egyptians will be demoralized within them (Isa 19:3)

Who gives breath to the people on it, And spirit to those who walk in it, (Isa 42:5)

for the spirit of the living creature was in the wheels. (Eze 1:20)

for the spirit of the living beings was in the wheels (Eze 1:21)

for the spirit of the living beings was in them (Eze 10:17)

For a spirit of harlotry has led them astray (Hos 4:12)

and forms the spirit of man within him, (Zec 12:1)

the spirit of an unclean demon (Luk 4:33)

a woman which had a spirit of infirmity (Luk 13:11)

God gave them a spirit of stupor (Rom 11:8)

who knows the thoughts of a man except the spirit of the man (1Co 2:11)

But having the same spirit of faith (2Co 4:13)

And be renewed in the spirit of your mind; (Eph 4:23)

Hereby know we the spirit of truth, and the spirit of error (1Jo 4:6)

For the testimony of Jesus is the spirit of prophecy (Rev 19:10)

The above list does not include the multiple references to the spirit of grace, wisdom, humility,
truth, holiness, life, meekness, and more. Both soul and spirit are spiritual, not material. Spirit
in relationship to man is more about the life, nature and character of man than the soul, which all
people possess. Ezekiel explains that creatures and living wheels in heaven are spirits. We also
note that God, His angels, the Devil, and demons are spirits, but only human beings have souls.

We repeat Luther’s warning, “Therefore, when we speak about the image, we are speaking about
something unknown (p. 63),” yet many attempt to explain or understand this metaphor as a
dogmatic concept.

Pieper (Vol. I, p. 477), in defense of Fathers after Luther, states that both the human soul and the
human spirit are synonymous—because 1 Peter 3:19 speaks about “the spirits in prison.” We
agree that both soul and spirit are spiritual but that hardly proves they are identical. Pieper
continues to explain (Vol I, page 515) that appearances of soul and spirit in the same verse (as
shown below) are examples of Hebrew parallelism and are different words for the same

thing. He then states (p. 521) that the image of God is in the soul—again without reference to
Ecclesiastes 3:21.

In support of Pieper, KD writes, “The breath of God became the soul of man” (p. 63). But of
Gen. 2:7 KD writes, “On the relation of the soul to the spirit of man, nothing can be gathered
from this passage” (p. 79). Yet at the bottom of the page, KD writes: “Nevertheless the vital
principle in man is different from that in the animals, and the human soul from the soul of the
beast.” Then, why not quote Eccl. 3:21? Yet on page 80 KD reverses position on Gen. 2:7 and
writes, “since the soul and the spirit were created together through inspiration of God” (p.
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80). KD also believes that Job 32:8; 32:4; and Isaiah 42:5 above prove that soul and spirit are
synonymous (p. 78). So, what does KD actually believe?

All of this led to another investigation of where spirit and soul are found in the same verse.

I am a woman oppressed in spirit;... but I have poured out my soul before the LORD. (1Sa 1:15)

I will speak in the anguish of my spirit, I will complain in the bitterness of my soul. (Job 7:11)

At night my soul longs for Thee, Indeed, my spiritwithin me seeks Thee diligently; (Isa 26:9)

My chosen one in whom My soul delights. I have put My Spiritupon Him; (Isa 42:1)

My Beloved in whom My soul is well-pleased; I will put My Spiritupon Him (Mat 12:18)

And Mary said: "My soul exalts the Lord,And my spirithas rejoiced in God my Savior. (Luk 1:46-47)
The first man, Adam, became a living soul.” The last Adam became a life-giving spirit. (1 Cor. 15:45)
and may your spiritand soul and body be preserved complete (1Th 5:23)

and piercing as far as the division of soul and spirit, of both joints and marrow (Heb 4:12)

It does not appear that Pieper’s assertion sufficiently addresses 1 Thessalonians 5:23 and
Hebrews 4:12. Since God does not have a soul, therefore Isaiah 42:1 and its fulfillment in Matt.
12:18 should be understood as an anthropomorphism. Other examples above could be
understood as Hebrew parallelism (as Pieper contends), but that does not necessarily mean that
soul and spirit are or are not synonymous. According to Pieper’s criteria, Eccl. 3:21, Prov.
18:14, and 1 Cor. 15:45 cannot be Hebrew parallelism, nor does he explain why Eccl. 3:21, Prov.
18:14 and 20:27 intentionally speak about the spirit of man instead of nephesh (soul). In other
words, Solomon intends spirit and not soul, and he is not employing parallelism.

This writer avers that Solomon is clarifying Genesis 1 and 2 and if Solomon wanted to use
nephesh (soul)—as he does in precise Hebraic Meter (ten times in Proverbs 1-9 and 10-22:16,
seven times in Ecclesiastes, and seven times in Song of Solomon)—then he would have. We
believe that Hebrews 4:12 division of soul and spirit supports 1 Thess. 5:23 even if Hebrews is
antilegomena, which Pieper will not quote in this context.

Who Are We?

Getting back to anthropology, man operates independently from God, while angels are
ministering spirits and are confirmed in their bliss. Their every act and word is an act and word
of God, they cannot sin. God didn’t ask angels to name the animals. When we woke up this
morning, we did what we wanted to do. No one’s speech or activity is controlled by

God. Therefore, the image of God is also a metaphor of our independence; however, soul, breath
of God, and spirit are not metaphors as shown above. Even if we were to allow that soul and
spirit are synonymous, they are not synonymous with the breath of God as also shown above. At
the Fall man lost the image of God and assumed the image of Satan, while maintaining dominion
over the Earth. In this life the image of God is partially restored by the Gospel.

Disputes with St. Louis Seminex liberals (1969 to 73) led them to conclude that this writer’s
faith requires the existence of the original words of the Bible in order to believe in God. They
responded that if that’s what my faith needs, that’s fine, just don’t force my views on them.

As intriguing and reassuring as this study has been, the serenity of Law and Gospel remains the
foundation of faith. Yet, this writer’s faith continues to require the original words to believe Law
and Gospel.



We have not addressed all the possibilities of what is included in the image of God but through
pious deduction, the image of God must include every form of godly character, behavior and
agreement with what is stated in the Bible. Nevertheless, we simply are not able to give a
definitive answer. We are unable to comprehend Adam’s knowledge, understanding, and
fellowship with God before the Fall. After the Fall the renewal of God’s image—Christ living in
us—takes place by the power of the Gospel.

for neither can they die anymore, for they are like angels, and are sons of God, being
sons of the resurrection. (Luk 20:36)

For as many as are led by the Spirit of God, they are the sons of God. (Rom 8:14)

I have been crucified with Christ, and I no longer live, but Christ lives in me. (Gal. 2:20)
For you are all sons of God through faith in Christ Jesus. (Gal 3:26)

And have put on the new man, which is renewed in knowledge after the image of Him that
created him: (Col 3:10)

and put on the new self, which in the likeness of God has been created in righteousness
and holiness of the truth. (Eph 4:24)

Footnote 1. Philo of Alexandria (c. 20 BC —c. 50 AD), a Hellenized Jew, comes remarkably
close to extrapolating the image of God in terms of identifying Jesus Christ as the Logos in the
Gospel of John 1:1. He states that "He [God] made man after the image of God’ (Gen. 1:27),
with the material “second God” whom Philo calls the Logos. (The Works of Philo by C.D.
Yonge, Hendrickson Publishers, 2006, p. 4 On the Creation.) “For God, while he spoke the
word [Logos], did at the same moment create (ibid., p. 102).” “For it was indispensable that the
man [the high priest] who was consecrated to the Father of the world should have as a paraclete,
his son, the being most perfect in all virtue, to procure forgiveness of sins, and a supply of
unlimited blessings” (Mos. 2.134).

“In Search of the Biblical Order” and
“Repetition in the Bible”

by Gioacchino Michael Cascione

are available from:

RedeemerPress.Org

in print or eBook editions or 586-553-0555

and in print from

“...gives further affirmation of the unity of Scripture”

“...evidence is overwhelming that there is a pattern of constant repetition woven into the fabric
of many of the books of the Bible”

“...A must-read for anyone who does biblical study”

David Kuske, professor emeritus of New Testament Theology at Wisconsin Lutheran Seminary,
Mequon, WL

“...discovered the use of ‘Hebraic meter’ throughout the inspired writings of the prophets and
apostles”
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“...internal evidence of a divine signature authenticating the inspired text of the Bible

Robert Dargatz, former professor of Old Testament Studies and chairman of the Religion
Division at Concordia University Irvine California, and Pastor of Emmanuel Lutheran Church,
Orange, CA, elected to the LCMS Commission on Theology and Church Relations.
“...amazing tapestry of repetition woven into the Scriptures”

“...utterly destroys the documentary hypothesis that has prevailed in academia for generations”
“...evidence within the text itself of the text’s authenticity”

Rolf Preus, theologian, pastor of Trinity Lutheran Church, Sidney, MT, and St. John Lutheran
Church, Fairview, MT.

“...exegetical insights available nowhere else.”

James B. Jordan, Affiliated with, Biblical Horizons Ministries, and Scholar-in-Residence,
Theophilus Institute.
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